
1 
 

John 16:12-15 

 

Unusually short and simple lection. 

 

Grammatical note = Theological Considerations. Scholars debate what role a 

priori theological commitments should play in academic study. Nevertheless if 

Jesus Christ is the climax of God’s revelation of himself (as you are likely to 

affirm if you are reading this text) it seems reasonable to surmise that God would 

provide an accurate and enduring record of the definitive revelation (compare John 

16:12-15). This logical necessity is furthermore supported by data – lots of it. A 

massive number of ancient NT manuscripts, their overwhelming similarity, and the 

ability to arrive at virtual certainty as to the text’s original wording through 

comparative analysis (textual criticism) leads us to affirm God’s preservation of his 

authoritative Word. The words of British paleographer Sir Frederic G Kenyon 

nicely summarize the state of the NT textual criticism. 

 

It is reassuring at the end to find that the general result of all these 

discoveries and all this study is to strengthen the proof of the authenticity of 

the Scriptures, and our conviction that we have in our hands in substantial 

integrity, the veritable Word of God. 

 

See KMP, 35. 

 

I read a fascinating paper by Nathan Johnson, who recently defended his doctoral 

dissertation at Princeton Theological Seminary, titled “Living, Active, Elusive: 
Toward a Theology of Textual Criticism,” Journal of Reformed Theology 12 
(2018): 83-102 that does not necessarily disagree with the above. But 
argues textual criticism is more of a theological problem than Protestant 
Christians normally recognize.   
 

(16:12) 

 

δύναμαι = “to possess capability (whether because of personal or external factors) 

for experiencing or doing something, can, am able, be capable” under BDAG 

261b. 

 

βαστάζειν – present active infinitive βαστάζω = “to cause to come to a higher 

position, pick up, take up; to sustain a burden, carry, bear; to carry something 

(frequently burdensome) from a place, carry away, remove” under BDAG 171a.  

 

https://www.biblegateway.com/passage/?search=john%2016%3A12-15&version=NRSV;SBLGNT
“Living,%20Active,%20Elusive:%20Toward%20a%20Theology%20of%20Textual%20Criticism,”%20JRT%2012%20(2018):%2083-102
“Living,%20Active,%20Elusive:%20Toward%20a%20Theology%20of%20Textual%20Criticism,”%20JRT%2012%20(2018):%2083-102
“Living,%20Active,%20Elusive:%20Toward%20a%20Theology%20of%20Textual%20Criticism,”%20JRT%2012%20(2018):%2083-102
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(16:13) 

 

ὅταν = “pertaining to an action that is conditional, possible, and, in many instances, 

repeated, at the time that, whenever, when; marker of a point of time 

simultaneous with an action and functioning with causal force, inasmuch” under 

BDAG 730b. 

 

ἔλθῃ - aorist active subjunctive ἔρχομαι. 

 

ὁδηγήσε – future active ὁδηγήσει – future active ὁδηγέω = “to assist in reaching a 

desires location, lead, guide; to assist someone in acquiring information or 

knowledge, lead, guide, conduct” under BDAG 690a. Compare Piel נהל and 

Hiphil נחה in Psalm 23. 

 

λαλήσει – future active λαλέω. 

 

ἀναγγελεῖ - future active ἀναγγέλλω = “to carry back information, to report (of 

person returning to a place); (general) to provide information, disclose, announce, 

proclaim, teach” under BDB 59b. 

 

ὁδηγήσει ὑμᾶς ἐν τῇ ἀληθείᾳ πάσῃ
1
 

 

(16:14) 

 

δοξάσει – future active δοξάζω = “to influence one’s opinion about another so as to 

enhance the latter’s reputation, praise, honor, extol; to cause to have splendid 

greatness, clothe in splendor, glorify” under BDAG 258a. 

 

λήμψεται – future middle λαμβάνω. 
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Grammatical note = Future Periphrastic (present form of ἐιμί + perfect 

participle). For more examples of perfect periphrastics see… John 16:14 (ᾖ 

πεπληρωμένη). Note = The reference to John 16:14 is incorrect. The error is also in 

the index. I was unable to figure out where ᾖ πεπληρωμένη appears. See KMP, 343 

and n72. 

 

(16:15) 

 

ἐμός, ή, όν = “pertaining to me (the speaker), especially as possessor, agent, or 

object of an action, my, mine; (for the object genitive); (substantive)” under 

BDAG 323a. 

 

Grammatical note = The Greek Language and Textual Criticism. The Greek of 

the NT as an expression of the Koine Greek in the first century AD is in some 

sense a picture of an object in motion. The language is in a state of flux moving 

toward more explicit expressions and simpler syntactical constructions as would be 

expected of a lingua franca. Some of the changes we see taking place in the 

language shifts from Classical to Koine are: 

 

1. Authors regularize the aorist by applying first aorist endings to second aorist 

verbs… 

2. The optative mood is rarely found in Koine Greek… 

3. Koine authors are prone to use prepositions rather than noun cases alone to 

communicate relationships more explicitly… 

4. With a simplifying regularizing trend –μι verbs sometimes appear with 

omega verb endings… 

5. The disappearance of some letters is complete… 

6. The elaborate hypotactic (subordinated) style of Classical Greek shifts 

toward parataxis… 

7. Comparative forms are used to express the superlative idea… 

8. Though true of virtually any historical period of language during the Koine 

period words continue to shift in meaning. (This development is called 

“semantic shift”.)  

 

See KMP, 22-23. 

 

I would quibble slightly with the last point. One of my core “doctrines” of 

language is that words do not have meanings so much as they have uses. So one 

might say words continue to shift in how they are used. 

 

https://www.biblegateway.com/passage/?search=john+16%3A14&version=NRSV;SBLGNT
https://www.biblegateway.com/passage/?search=john+16%3A14&version=NRSV;SBLGNT

