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Luke 3:1-6 

 

(3:1) 

 

ἔτος, ους, ὁ = “year” under BDAG 401b. 

 

ἡγεμονία, ας, ἡ = “state of being in control over others in official capacity, chief 

command, direction, management (of high office)” under BDAG 433b. 

 

ἡγεμονεύοντος – present active participle ‘γεμονεύω = “to exercise an 

administrative position, be leader, command, rule, order (of the administration 

of imperial legates)” under BDAG 433b. 

 

τετρααρχοῦντος – present active participle τετρααρχέω = “be tetrarch” under 

BDAG 1000b. Three times in the NT and only here. Hapax? 

 

(3:2) 

 

ἀρχιερεύς, έως, ὁ = “one who serves as head priest, high priest; a priest of high 

rank, chief priest” under BDAG 139a. 

 

ἐγένετο – aorist middle γίνομαι. 

 

ῥῆμα, ατος, τό = “that which is said, word, saying, expression, or statement of ay 

kind; (after the Hebrew) an event that can be spoken about, thing, object, matter, 

event” under BDAG 905a. So… much like דבר? 

 

ἐγένετο ῥῆμα – An expression similar to Hebrew ויהי דבר־יהוה...  “the word (of 

Yhwh) happened (to the prophet)”. 

 

ἔρημος, ον = (adjective) “pertaining to being in a state of isolation, isolated, 

desolated, deserted; an uninhabited region or locality, desert, grassland, 

wilderness” under BDAG 391b. 

 

Grammatical note = Genitive Case. Relationship. The genitive of relationship 

normally denotes a family relationship, whether a person’s parent or spouse or 

some other kinship relationship. The word indicating the relationship is often (but 

not always) omitted but can easily be inferred from the context. At times reference 

is made to the family in a general sense. “God’s word came to John the son of 

Zechariah Ζαχαρίου” (Luke 3:2). In this case “son” is made explicit; the word 
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order is article-genitive-noun in the accusative. See KMP, 92 [not 93 as listed in 

the index]. 

 

(3:3) 

 

περίχωρος, ον = “pertaining to being around an area, neighboring” (quite 

predominantly used as a substantive)” under BDAG 808a. 

 

κηρύσσων – present active participle κηρύσσω = “announce, make known (by a 

herald), proclaim aloud, speak of, mention publicly” under BAGD 431a. 

 

μετάνοια, ας, ἡ = “a change of mind, repentance, turning about, conversion; (as a 

turning away) turning away” under BAGD 512b. 

 

ἄφεσις, έσεως, ἡ = “the act of freeing and liberating from something that confines, 

release; the act of freeing from an obligation, guilt, or punishment” under BDAG 

155a. 

 

βάπτισμα μετανοίας εἰς ἄφεσιν ἁμαρτιῶν – This is an important statement of the 

purpose or nature of baptism according to John. In seminary many of my papers 

were on the subject of baptism. Theology, history, exegesis of passages that 

mention baptism, and so on. The baptism which Jesus commanded and which the 

early church practiced was indeed based on baptism according to John. However 

its underlying nature and purpose were different. One might say the baptism of 

John was baptism 1.0 and the baptism of Jesus was baptism 2.0. One could argue 

that baptism as understood by the apostle Paul was baptism 2.1 (as burial and 

resurrection). 

 

(3:4) 

 

γέγραπται – perfect passive γράφω. 

 

φωνή, ῆς, ἡ = “an auditory effect, sound, effect, tone, noise; the faculty of 

utterance, voice; a verbal code shared by a community to express ideas and 

feelings, language” under BDAG1071a. 

 

βοῶντος – present active participle βοάω = “to use one’s voice at a high volume, 

call, shout; (of emotionally charged cries); (of pleading petitions or anguished 

outcries); (of solemn proclamation); to roar (of  lion)” under BDAG 180a. 
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ἑτοιμάσατε – aorist active imperative ἐτοιμάζω = “to cause to be ready, put/keep 

in readiness, prepare” under BDAG 400b. 

 

εὐθύς, εῖα, ύ = “pertaining to being in a straight or direct line, straight; proper, 

right; (of the καρδια) right, upright” under BDAG 406b. 

 

ποιεῖτε – present active imperative ποιέω. 

 

τρίβος, ου, ἡ = “a defined track or route, path; (figurative of established ways of 

conduct)” under BDAG 1015b. 

 

Grammatical note = Genitive Case. Other Uses. There are several other uses of 

the genitive that do not easily fit into the classification scheme (adjectival, verbal, 

adverbial) above. Many of these are infrequent in the NT and have been dealt with 

briefly in relevant footnotes attached to more significant uses above. The most 

important other uses of the genitive in the NT are the genitive of apposition and the 

genitive of direct object. 

 

Apposition. It is possible to distinguish two types of genitive appositional 

constructions. The genitive in simple apposition provides an alternate name for a 

given noun in the genitive. Both the head term in the genitive and the genitive of 

apposition thus refer to the same person or object, though they describe it in 

different ways. In translating the genitive in simple apposition the word “of” will 

usually not be used in translation. For more examples of the simple appositional 

genitive see… Luke 3:4. See KMP, 103-104 and n62. 

 

Excursus on dating and authorship of Old Testament books = 

 

ἐν βίβλῳ λόγων Ἠσαΐου τοῦ προφήτου – Statements like this create some 

difficulty for scholars (and others) who accept – at least in general – mainstream 

biblical scholarship. For several years I rather stubbornly resisted the idea that 

someone other than Matthew, Mark, Luke, John composed the four gospels, that 

there was more than one prophet Isaiah, that Moses did not compose the 

Pentateuch some time during the 13
th
 century BC, the apostle Paul did not compose 

all the Pauline epistles, and so on. Yes many such references in the New Testament 

are not so precise. “As it is written” or “in the law” without specifying the author. 

This statement is not as general as “the book of the prophet Isaiah = the book that 

has the name of Isaiah attached to it” but “book of the words of the prophet 

Isaiah”. One could argue that the words of the 8
th
 century prophet Isaiah are indeed 

in the book – along with many other words that are not by the same individual but 

https://www.biblegateway.com/passage/?search=lk+3%3A4&version=NRSV;SBLGNT


4 
 

are part of his “tradition” and have been assembled together to form one literary 

unit. 

 

That argument might be special pleading. However and for what it is worth I now 

accept – for the most part – what mainstream biblical scholarship says regarding 

date and authorship. So there is a Second Isaiah during the Exile and a Third Isaiah 

of the early period after the Exile. I know many pious and intelligent Christians 

think such statements as this are a slam dunk argument that Isaiah 1-60 was all 

composed by one 8
th
 century prophet, that Moses composed the Pentateuch, and so 

on. And they sometimes say mainstream scholars (and those who agree with them) 

do not “believe the Bible”. I understand where they are coming from. And I 

respectfully disagree. Although I admit such statements are a “problem”. How do 

we interpret such statements if we are already convinced – on the basis of other 

evidence and other arguments – that Isaiah 40 was not composed by the 8
th

 century 

prophet Isaiah? For now I would point to a short but illuminating book What Is The 

Bible? by John Barton. 

 

What kind of Bible did God give us? Rather than what kind of Bible do we already 

think God must have given us? At some point we need to let the evidence take us 

where it leads. And then ask why Luke 3:4 would say “as it (= Isaiah 40:3) is 

written in the book of the words of the prophet Isaiah”. If we are already convinced 

that Isaiah 40-55 were composed by someone else during the Babylonian Exile. 

 

The handful of dear readers might be interested to know my doctoral research 

focused on the historical development of Biblical Hebrew and the extent to which 

we can date biblical texts on linguistic grounds. Some research has been published 

that attempts to show that Isaiah 40-55 (and 56-60) represent a transitional stage of 

Biblical Hebrew between Standard Biblical Hebrew (basically the standard literary 

dialect of Jerusalem before the Exile) and Late Biblical Hebrew (basically the 

standard[?] dialect of ancient Israel after the Exile). Be aware there are many 

scholars who take strong issue with this approach.  

 

End Excursus 
 

(3:5) 

 

φάραγξ, αγγος, ἡ = “ravine, (but also) valley (but not a broad valley, for it can be 

filled)” under BDAG 1049a. 

 

https://www.amazon.com/dp/0281051143/ref=sr_ob_2?ie=UTF8&qid=1543189085&sr=8-2
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πληρωθήσεται – future passive πληρόω = “to make full, fill (full); to complete a 

period of time, fill (up), complete; to bring to completion that which was already 

begun, complete, finish; to bring to completion an activity in which one has been 

involved from the beginning, complete, finish; complete (a number, passive)” 

under BDAG 827b-. 

 

ὅρος, ους, τό = “a relatively high elevation of land that projects higher than a 

βοῦνος, mountain, mount, hill” under BDAG 724b. 

 

βουνός, οῦ, ὁ = “hill” under BDAG 182b. Very rare. Only in Luke. 

 

ταπεινωθήσεται – future passive ταπεινόω = “to cause to be at a lower point, 

lower; to cause someone to lose prestige or status, humble, humiliate, abase; to 

cause to be or become humble in attitude, humble, make humble; to subject to 

strict discipline, constrain, mortify” under BDAG 990a. 

 

σκολιός, ά, όν = “pertaining to being bent, curved, or crooked as opposed to 

straight, crooked; pertaining to being morally bent or twisted, crooked, 

unscrupulous, dishonest” under BDAG 930b. 

 

τραχύς, εῖα, ύ = “rough, uneven (of a mountain, of a road)” under BDAG 1014a. 

 

λεῖος, α, ον = “smooth, level (of a road)” under BDAG 390b. Hapax in the NT. 

 

(3:6) 

 

ὄψεται – future middle ὁράω. 

 

σάρξ, σαρκός, ἡ = “the material that covers the bones of a human or animal body, 

flesh; the physical body as functional entity, body, physical body; (as something 

with physical limitations, life here on earth); (as instrument of various actions or 

expressions); (source of the sexual urge); one who is or becomes a physical being, 

living being with flesh, (of humans) person, human being; (of transcendent 

entities); human/ancestral connection, human/mortal nature; the outward side of 

life” under BDAG 914b.  

 

σωτήριος, ον = “pertaining to salvation, saving, delivering, preserving, bringing 

salvation; (as adjective); (as substantive, neuter) means of deliverance, (then also) 

deliverance (itself)” under BDAG 986b. I did wonder why use σωτηριος rather 

than σωτηρία. 


